














still, because the “they” in Matthew clearly refers
back to the people whose sins Jesus will forgive
(1:21), the change may simply reflect Matthew’s
paraphrase to make the quotation better fit his
context. Brown (1993: 152) notes that this is the
most commonly accepted explanation.

E. Hermeneutic Employed. As noted above,
some conservatives treat this as direct, predictive
prophecy. The majority of scholars deny any pre-
dictive element (for a representative treatment,
see J. D. W. Watts 1985: 98-104). Betrer than
both of these approaches, however, is the con-
cept of double fulfillment (for the hermeneutic
in general, see Blomberg 2002b; for this specific
passage, see Gundry 1994: 25). Matthew recog-
nized that [saiah’s son fulfilled the dimension of
the prophecy that required a child to be born in
the immediate future. But the larger, eschatologi-
cal context, especially of Isa. 9:1-7, depicted a
son, never clearly distinguished from Isaiah’s, who
would be a divine, messianic king. That dimension
was fulfilled in Jesus (similarly, Schibler 1995:
103-4), who was unequivocally born to a young
woman of marriageable age, but to a woman who
also was a virgin at the time of the conception.
Whether or not Matthew was aware of any pre-
vious interpretation of Isa. 7:14 as referring to a
sexually chaste woman, the “coincidence” of Jesus
being born of a virgin was too striking not to be
divinely intended. Matthew could indeed speak
of Isaiah’s prophecy as fulfilled in Christ. The ca-
nonical form of Isaiah was already pointing in this
twofold direction (Williamson 1998).

F. Theological Use. Matthew’s primary doc-
trinal intent is, of course, christological. Con-
ceived of a virgin, Jesus is a messianic king but
also the embodiment of divine presence among his
people. Both themes are important for Matthew's
Gospel, the first especially in these infancy stories

- and the passion narratives (see Nolan 1979), and
the second as an inclusio around Matthew's entire
narrative (cf. Matt. 28:18-20; see Kupp 1996). So-
teriology lies close at hand too, with the promise
of salvation from sin. Given first-century Jewish

ience of Roman imperialism, this redefini-
tion of the true slave-master proves all the more
poignant (see Carter 2000). The larger contexts in
both Isaiah and Matthew remind us that the flip
sides of these offers of salvation involve judgment
on those who reject it (Watts 2004).

Matthew 2:6

Matthew 2:1-12

From Jesus’ supernatural conception, Matthew
turns to the story of the magi. Jewish readers
would know, of course, that Bethlehem was the
birthplace of David, the ancestor of the messianic
king (1 Sam. 16:4). The star that guided the magi
might have called to mind Num. 24:17, a messi-
anic text in Jewish apocalyptic thought, in which
a metaphorical star would come from Jacob or
a scepter from Israel (see Viviano 1996). In this
event, the magi may replace Balaam as unlikely
Gentile witnesses to God’s redemption (Davies
and Allison 1988-1997: 1:231). “All Jerusalem”
becoming troubled (2:3) may echo 2 Sam. 4:1.
Verse 11 probably alludes to Ps. 72:10-11, 15, in
which the kings of distant lands bring gifts and
tribute to the ruler of Israel, and/or Isa. 60:6, in
which Shebans will come to Israel in the age to
come bearing gold and incense (Brown 1993:
187-88). Davies and Allison (1988-1997:
1:250-51) find a possible Jesus/Solomon typol-
ogy here too, in part because gold and frankin-
cense were firmly associated with the temple that
Solomon buile (1 Kings 10:2, 25; 1 Chron. 9:29;
2 Chron. 9:24; Neh. 13:5, 9). In the OT, faith-
ful Israelites prove superior to foreign magicians
(Gen. 41; Exod. 7-10; Dan. 2), but here in Matt.

2 the tables are turned.

2:6
A. NT Context. The explicit OT quotation in
this section deals with Jesus’ birthplace. Matthew
2:1-12 is unified in focusing on the events sur-
rounding Bethlehem. The supernatural star guides
the magi to the nearby capital city of Jerusalem
(2:1-3). Herod, after consulting his priestly and
scribal advisors, learns that the Messiah was to be
born in the adjacent village (2:4-6). He insists
that the magi go and report back to him what they
discover there, but they are warned in a dream,
presumably by an angel, not to do so (2:7-12).
B. OT Context. Micah prophesied in the eighth
century BC, warning both Israel and Judah of im-
pending judgment. As so often happens with the
OT prophers, short- and long-range prophecies
are starkly juxtaposed. Micah 4:6-13 alternates
between predictions of the more distant return
from exile (4:6-8, 13) and of more imminent
judgment (4:9-12). Micah 5 begins with this lat-
ter theme (v. 1), but the rest of the chapter returns
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